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fStkm, in the name of the Father, and of the Son, and 
of the Holy Ghoat." Bid Christ or his apostles use 
tiiese words ? If not, they made no sacrament of con- 
firmation, according to the Church of Rome. Eo the 
paaiagea prove that Christ initituted these words ? if 
act, they prove no sacrament. Many most learned 
Boman Catholics have confessed that Christ never ap- 
pointed either the matter or form of this sacrament, as 
aoir held in their Church. 

BOLT ORDERS. 

Matt. X. 7 — "And going, preach, saying, the king, 
dom of heaven is at hand." See also Acts vi. 6, and 
ziii. 3. 

These words of our Saviour express only a commission 
to preach the Gospel; they do not institute a sacra- 
ment. 

All Roman Catholics say that our Saviour did not 
institute a sacrament of orders until his last supper ; 
the above words were spoken by Him nearly two years 
befbre. These words, therefore, prove that a Divine com- 
mission to preach may be given without instituting a 
tacrament of orders. 

The " matter" of the sacrament, according to the 
Council of Trent, is handing to the person ordained a 
chalice with consecrated wine, and a paten with con- 
secrated bread. Is there any proof from Scripture that 
our Saviour appointed the pateu to bf so handed, as the 
" matter" of ordaining ? We have certain proof that the 
clergy of the early Church were not ordained by any 
snphform; and how, then, can we say that "matter" was 
instituted by Christ ? If that "matter" was not used, 
tbeT2 was no sacrament in orders, according to the 
Church of Rome. 

The ' ' form" of this sacrament is declared, by the 
Catechism of the Council of Trent, to consist in these 
■words — " Receive the power of offering sacrifice," &c. 
Without these words the Church of Rome holds that the 
sacrament of orders cannot be made. If any one will 
show us proof that Christ appointed these words, to be 
used in conferring orders, we may then believe that he 
instituted the Roman sacrament of orders. 

We acknowledge that Christ instituted a ministry, 
and gave a Divine commission, which still continues in 
the Church ; but the Church of Rome says that this 
institution is no sacrament without the use of the words 
— "Receive the form of offering sacrifice." Without 
those words the sacrament cannot be. Now, it is noto- 
rious that no such words were used in ordaining for 
ages after Christ; we, therefore, acknowledge Holy 
Orders as an institution of Christ, but not as a sacra- 
ment instituted by him. 

EXTREME TNCTION. 

Of this we have spoken before ; there is less reason 
to dwell on it here, which our space does not permit. 
The only passages even referred to for it (.Matt. x. 
6, and James V. 14, 15), so evidently refer to the healing 
of the body, and so expressly promise that healing, i 
that we are at a loss to understand how any one can 
suppose that these passages could be intended to in. 1 
stitute a sacrament which was to be understood only 
in case '* of approaching dissolution." 



ON THE SACRIFICE OF THE MASS. i 

TO THE EDITOR OP THE CATHOLIC LAYMAN. I 

Sir — As it is possible that many members of the 
Church of Rome may never have read or considered 
the original documents in which the doctrine of their 
cltiiTcb, regarding "the sacrifice of the mass," is set 
forth, I have thought-it desirable to put together some 
extracts relating to it, taken from the most authentic 
Boman Catholic formularies, and to subjoin some ob- 
servations upon them, in order that Roman Catholics 
may be fully aware of the teaching of their church on 
this head, and of the consequences to which it leads. 

I. The doctrine of the Church of Romeonthe" Sacri- 
fice of the mass," as set forth by the Council of Trent, 
is this :— ( Vid. Catechism, by decree of the Holy Coun- 
cil of Trent, published by command of Pope Pius V. 
Borne, printed at the Propaganda Press. SuperiorCM 
PEEMISSU, 1839) — 

'• We, therefore, confess that the Sacrifice of the Mass 
is, and ought to be, considered, one and the same sacri- 
Jiee with that of the crosstTott the victim is one and 
THE SAME, Christ our Lord, who offered himself once 
only a bloody sacrifice on the altar of the cross. This 
being the casethe pastor will teach with absolute certainty 
timt the holy sacrifice of the mass is a tbult propitia- 
tory sAcRiricE, by which God is appeased and ren- 
dered propitious to us. If, therefore, with pure hearts, 
a lively faith, and an inward sorrow for our transgres- 
sions, we immolate and offer this most holy victim 
we shall, no doubt, obtain mercy," &c., 8cc. (pp. 246-7.) 

Again (Council of Trent, Session xxii., ch. 1, 2, and 
euan 3, also Creed of Pius IV.), the doctrine is thus 
snthoritatively set fortii" — Christ having celebrated the 
aadent passover, which the multitude of the children 
•f Israel immolated in memory of their departure out 
tt Egypt, He instituted the new passover — to wit, 
■■mely, that himself should be imbeolated, under 
Tilible signs, by the Church throuyh ttt pritsta, in mem- 
oir, &G. And inasmuch as. in tins Duriiuiaarifioe which 



is performed in the mass, that same Christ t» contaiited 
and immolated ih a bloodless manner, who once offered 
himself in a bloody manner on the cross, the holy synod 
teaches that this sacrifice is truli/ propitiaton/ ; for 
the victim is one and the same, the same now offering, 
by the ministry of priests, who then offered himself 
on the cross, the manner alone of offering being different." 
Therefore, saith the canon, " If any one shall say that 
the sacrifice of the mass is only a sacrifice of praise and 
thanksgiving, but not a propitiatory sacrifice ; or that 
it avails him only that receiveth ; and that it ought not 
to be offered for the living and the dead for sins, satisfac- 
tions, and other necessities; let him be anathema" — 
accursed ! 

2. This is the doctrine of the Church of Rome, based 
(as we have seen) upon a special, and formal, and autho- 
ritative decree of that church, in synod assembled, re- i 
garding this awful suhje(!t. It follows, of course, una- j 
voidably, upon a doctrine previously propounded, the | 
doctrine of transubstantiation. The church had there 
taught by decree (Vid. Cat. of Pius V., ib. pp. 208,214, ; 
219, 225, 243-4 : and Council Trident, Sesa. xiii. ch. ; 
4, and Can. 1, 2 : and the Creed of Pius IV".), that " in i 
the Eucharist, that which before consecration was bread 
and wine, is,ajfierconserration,really andsvnsTAiiT[ki,i.Y, 
the body and blood o/ our Lord:" that "it is the con- 
version of the bread in the true body of our Lord;" 
that the real body of Christ, THE same that was born 
OF THE Virgin, and sits at the right hand of the Father 
in heaven, is contained in this sacrament ; andthat^ how- j 
ever remote from, and alien to, the senses it may seem. 

No SUBSTANCE OF THE ELEMENTS REMAINS IN THE SA- ' 

CBAMENT ; the substance of bread and wine is so changed 
into the body and blood of our Lord, that the SUB- 
STANCE OF BREAD AND WINE ALTOGETHER CEASES TO 

EXIST :" " ajier consecration the substance of bread and 
wine DOES not remain IN THE SACRAMENT :" and 
that, therefore, " the worship of Latria (worship of 
highest order), "which is due to the true God, is to 
be offered ro this most holy sacrament ;" and that " if any 
one shall deny the same, let him be anathema," or ac- 
cursed ! I 

Having decreed this as its doctrine regarding the 
nature of the sacrament, the offering of such a sacrament 
must, unavoidably, become a "sacrifice" — a sacrifice 
of the host (" hostia") or victim— that victim being 
Christ Himself. 

There cannot be two opinions, then, regarding what 
the authoritative teaching of the Roman Church, since 
the Tridentine council, upon this subject is. That 
Church teaches, that the sacrament of the Eucharist is the 
sacrificing of a propitiatory victim for the sins of cfm liuing ' 
and of the dead, every time it is celebrated ; that the 
very body and blood created by consecration of 
THE elements — the same that -was horn into the world 
tf the Virgin Mary — are then " imsiolated;" and 
that the sacrificer is the officiating Priest. 

3. Now. my object in publishing this statement from : 
the Catechism, Creed, Councils, and Canons of the Tri- i 
dentine Church at Rome is, that these who are de- 
signedly kept in ignorance regarding what the very doc- 
trines of that Church are, may accurately know the truth, 
and thereby be in a position to follow my arguments 
and observations upon them, -and judge for themselves 
as to the unavoidable consequences to which those doc- 
trines lead. 

First, let us simply regard the terms in which this 
doctrine is embodied. 

It is stated that the sacrament of the Eucharist is the 
sacrificial offering of the human body of Chiist — " the 
same that was born of the Virgin" — " the same that 
was offered on the cross." — Vid. Catec, ibid. p. 205, 
246. 

Now, if this defines this holy sacrament, it must 
also define what it was at the time of its institution by 
our Blessed Lord himself. And then, speaking of what 
took place on that occasion, we ought to say and be- 
lieve that Christ offered up himself before he offered 
himself; that Jie sacrificed {immolated) himself, all the 
while being aiivt; and, moreover, while alive, in that 
sacrifice, ate himtelf! For Cardinal Bellarmine (De 
Missa.lib. i. c. 2,) plainly states — " In a true sacrifice it 
is requisite that which is offered unto God be destroyed." 
_(Vid. Bp. Bevendge, Art. xxxi.) 

And next, from the wording of the doctrine thus de- 
fined by the Church of Rome, let us proceed to com- 
pare the doctrine as thns intended to be set forth, with 
the unequivocal teaching of the word of God upon the 
subject which is thus daringly handled : — 

The Tridentine doctrine is — " that having celebrated 
the ancient Passover, which the multitude of the child- 
ren of Israel immolated in memory of their departure 
out of Egypt, He (Christ) instituted the new Passover, 
to wit, namely, that Himself should be immolated 
through the; priests." {Vide Trident Counc. supra.) 
By which one tiling only can be iatended to be stated, 
namely, that as the children of Israel ' ' slew, immo- 
lated, destroyed" the lamb in the Passover, so, in 
like manner, is Christ (the host, or victim) tlain, tmno- 
lated, and destroyed, by the officiating priest, every time the 
sacrifice of the mass is offered! The doctrine, as stated 
^ in the words of the Tnsut Catechism, Creed, and Canons 
(rfl tbe Couneil, oaoaot, I thiak,. bear any other cosk. 



struction ; and, if that construction be not noasensai ifc 
it appears to me to be very like blasphany. 

This same decree of the Tridentine Council on " tha 
sacrifice of the mass," asserts, that in the host "Chris* 
himself is immolated, under visible signs, by tha prxettn' 
which, if it does not deny that our Blessed Lord 
was " the priest" as well as the Tictlm, when he shed 
his precious blood, once for all, on Calvary, assert* 
that the offciating priest is Christ; for it states (Cateeh, 

p. 246 7), that "the priest is one and the same" (who 

offers up the host) as Christ our Lord," (who offered uf 
himself). If this be not nonsense, I fear it is blasphemy* 
and yet the priest who says that in the eucharist hahsa 
raadeCAri»<his<iodby transubstantiation, jiius( alsoafflnnj 
as his Church teaches him, that when he offers the niai» 
he (Me priest) sacrifices him again 1 But Christ, is not 
only our only victim for the forgiveness of sins, but he 
is also our only High Priett "for ever according to the 
order of Melchisedech," capable of offering that victim. 
Will any one dare to say that in any sense he offers 
Him in sacrifice? Do the Romish priests, indeed, dft- 
sire to "crucify the Son of man afresli ?" 

But even this, shocking as it appears, is not the most 
fearful of the consequences to which the Tridentine 
Church is committed by its canons, creed, and cate- 
chism, already rehearsed, on the doctrine of the sacri- 
fice of the mass. 

That doctrine is, that ecery time the mass is celebratei 
afresh propitiatory sacrifice '• for the remission of sins" 
is offered ; that " it is a perpetual sacrifice, by which our 
sius maybe expiated" (Catec. Pius V., p. 244), "by 
which the bloody sacrifice once offered on the cross may 
be renewed."— Ibiil. In short, that every time the mass 
is offered, Christ is offered also " for the remission of 
sins!" 

How thoroughly subversive this is. of the doctrine of 
the Cross, and how totally it is contradicted, in conse- 
quence, by the plain and repeated statements of the 
Word of GoJ, we need scarcely point out to those wh« 
have free access to that standard of truth. 

The Word of God teaches that Christ suffered "once," 
" only once. "~{Ueh. ix. 12), "Christ beingcome a High 
Priest of good things, not by the blood of goats and 
calves, but by his own blood. He entered in once 
(f ^rtTal, once for all and for ever) into the holy place, 
having obtained eternal redemption for us (oiui/iai/ M 
rpiaaiv) a propitiatorr/ offering far ever and ever I" 

Again, the Word oif God states (Ibid v. 25, 26), " nor 
yet that ^c sAokW offer himself often (6u5t ffoXXoci).) 
not more than once ; not again and again, as in the mass), 
for then must He often have suffered : but now once 
(a^^a. „nce for all) in the end of the world hath H« 
appeared, to put away sin by tUo o.>orifloo of Him- 
self!" 

Again, it is clearly stated, by the same unerring 

authority, as if the prophetic mind foresaw the future 

heresy of Rome (Ibid ch. x. 11, 12, 14)— " F.very 

high priest standeth daily ministering, and offering 

oftentimes the same sacrifice, which can never take away 

sins ; but this Man, after lie had offered one sacrifice 

for .mis for ever, sat down on the right hand of God 1" 

Every one nmst perceive the direct denial which these 

decl.irations of God's Word receive from the Tridentine 

■ dogmas. The Tridentine dogma is, that " the sacrifice 

' of Christ on the Cross is daily renewed in the mass, /or 

] Me remission of sins of the living and the dead." The 

Word of God says — " Now, where remission of sin is, 

', there is no more ottering for sin." Now, in the mass 

there is "an offering for sin" made again and again 

continually ; therefore, the offering for sin upon the cross 

was imperfect and insufficient!* 

I challenge the Church of Rome to prove, first, that 
the doctrine of the sacrifice of the mass, as stated above, 
is not the authoritative teaching of that community ; 
' and, secondly, as compared with the Word of God, that 
it is not what it was asserted 300 years ago to be, a 
I "blasphemous fable and dangerous deceit."— Art. of 
Ch. of Eng. xxxi. 

4. And now, before I dismiss this subject, it will be 

a relief and satisfaction every way to the reader, to 

know what the teaching of the true Catholic Church, 

regarding the great mystery of the Eucharist, is. It is 

thus stated by one of her confessors and martyrs, 

Bishop Ridley, who was burned alive at Oxford, on the 

16th October, 1553, in these words—" The controversie, 

no doubt, which at this day troubleth the Church, is not 

whether the holy sacrament of the body and bloud of 

Christ is no better than a peece of common bread or no; 

, or whether the Lord's table is no more to be regarded 

I than the table of any earthly man, or no ; or whether 

I it be a bare sign or figure of Christ and nothing else, ar 

no ; for all do graunt that St. Panic's words do require 

* " Whosoever shall seeke any other sacrifice propitiatory for sinne 
maketh the sacrifice of cinist of no TalidHie, force, or ffflcacie. Forlf 
it bee suflflcient to remit sinncs, what need is there of any ottier ? For 
the necessitie of anotlier arftoetli aud declareth this to be insBfficient. 
Almightle tlod, grant that we may truly leane on this one sacrifice of 
Christe ; and that wee to him may affain repay our sacrifice of thatik*- 
girinff, or praise, of coDfeuing of His name, of true aniendment, at 
repentance, of mercifuinesa towards our neiglibni'is, and of all other 
good word* of charilie ! For by such sacriji^'--^ wee shall deolare 
ourselves neither unitrateful to God, nor altogeiiiev unworthy of this 
holy sacriece of Christ."— Archbishop Cramner's EipHcation, given at 
OKfoid bStee bfrtuffemi. 
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tibst the Inead which we break ii the partaking of the 
body of Christ ; and also do grannt, hym that eateth of 
ikst bread, and drinketh of that cap unworthelye, to 
be gniltie of the Lorde's death, and to eat and drink his 
own damnation, became he esteemeth not the Lorde's 
bodjr, ftc. 

" Tbns, then, hetherto yet. we all agree. Bat now 
let see wherein the distention doth etande. 

"It is neither to be denied nor dissembled, that in 
the matter of thii tacrament there be divers pointes, 
wherein men counted to be learned cannot agree — as, 
Whether there be any transubeuntiacion of the bread, 
or no ? Any corporall and carnal presence of Christe'a 
nhstanee, or no ? Whether adoration, only due onto 
God, it to be done to the sacrament, or no? And 
whether Christe's body be there offered indeed unto the 
Bckveoly Father by the priest, or no ? Or whether the 
eryll man receyveth the natural body of Christ, or no? 
Tet, nerertheless, as in a man diseased in divers partes, 
commonly the original cause of Buchdiversdiseases.which 
is spread abroad in tlie body docomefrom one chief mem- 
ber, as from the stomacke, or from the head : even so 
all these five aforesud poyntes do chiefly hang upon this 
one question, which is, What is the matter of the sacra- 
ment? whether it is the natural substance of bread, or 
the natural substance of Christe's owne bodye ? The 
truth of this question, truly tried out and agreed upon, 
no doubt shall cause the controversie in all to rest. For 
if it bee Christe's owne natural body, bom of the Virgin, 
then assuredly (seeing all, learned men in England, so 
fsr as I know, both new and old, graunt there is but one 
■ubstance), then, I say, they must need graunt Tran- 
Mibstantiation — that is, a chaunge ef the substaunce of 
bread into the substaunce of Christe's body ; then, also, 
they matt graunt the carnal and corporal presence of 
Cbritte't body ; then roust the sacrament be adored 
with the honour due nnto Christe himself, for the unitie 
of the two natures in one person ; then if the priest do 
offer the sacrament, he doth offei indeede Christe him- 
•elf; and, finally, the murtherer, the adulterer, or 
Vicked man, receyvyng the sacrament, must needes there 
receive also the natural substaunce of Christe's owne 
blessed body, flesh and blood. 

"Now, on the other side, if, after the truth" shall be 
truly tried out, it be founde that the substaunce of 
bread it the natural substaunce of the sacrament, 
altboDgh, for the chaunge of the use, office and dignity 
<tf the bread, the bread, indeed, is sAcranientally chaunged 
into the bodye of Christe, as the water in baptism is ea- 
cntmentally chaunged into the fountaine of regeneration, 
•nd yet, the natural substaunce thereof rcnuyneth all 
o<>«. at it was before i if, I say, the tnix«n)iition ofniat 
formar ^uMtion, niiereupon all these controversies do 
hang, be, that the natural substaunce of bread is tlic ma- 
terial substaunce of the sacrament of Christe's blessed 
lx>dy, then must it needes follow of the former proposi- 
tion (confessed of all that be named to be learned, so farre 
at I do know, in England), which is, that there is but 
one materialsubstaunce in the sacrament of the body, and 
one only likewise in the sacrament of the blood— that 
there is bo such thing, in decdc, and in truth, as they 
call transubstantiacion ; for the substance of the bread 
remaj/neth still in the saaranient of the body ; then, also, 
the natural substance of Christe's human nature, which 
he took of the Virgin Mary, is in heaven, where it 
reigneth now in glory, and not tliere enclosed under the 
form of bread; then that godly honour, «tiich is oncly 
due unto God the Creator, and may not be done unto 
the creature, without idolatrye and sacrilege, is not to be 
done unto the sacrament; then, also, the wicked, I meane 
the impenitent murtherer, adulterer, or such lykc, do 
not receive the natural substance of the blessed bodye 
and blood of Christe: finally, then doth it follow, that 
Christe's blcsjicd bodye and bloud, which was once onely 
offered, and shed upon the cross, beyng available for 
the tynnes of all the whole world, is offered up no more in 
the natural substaunce thereof, neither by the priest nor 
•ny other thing. 

" Now, tlien, yon wyll say. What kind of Pretence do 
they graunt ? and what do they deny ? Briefly, they 
denie the presence of Christe's body in the natural tub- 
■taunce of nts human and assumpt nature, and graunt the 
presence of the same by grsce — that is, tlicy affirnic and 
aaje, that the substaunce of the natural body and bloud 
of Christe, it only rtnuining in heaven, and so shall be 
nnto the later day, when he shall come ngayne in 
glory, accompanied with the angels of heaven, to judge 
both the quicJce and the dead. And the same natural 
substaunce of the very body and bloud of Christe becaute 
i*. is united unto the divine nature, in Christe, the second 

rcrton in tbe Trinitie; therefore, it hath not only life in 
.self, but is also able to give, and doth give, life unto 
•} many at be, or thall be partakers thereof; even, as 
toT example, we saye, tbe same sunne. which in sub- 
Mance never reraoveth his place out of the heavens, 
it yet pr(8(i>< hereby hisbeames, light, and natural influ- 
ence, where it shineth upon the earth ; for God's Word 
and bis lacramcnts be, as it were, the beamet of Christ, 
wbiefa it "sol justitio!"— tlic sun of Kigbteotisnest."— 
Vide Bp. Ridley' » Treatin on (Ae Lmd't Supper. 

"At for us," saith Bishop Cotin, "we all openly 
profest, with St Bernard, that the pretence of the body 
•f Chritt, in the tacrament, it tpiritual, and, therefore. 



true and real; and with tbe same Bernard, and all the 
ancients, we deny that the body of Chritt is either car- 
nally preient or given. The thing we willingly admit, 
but humbly and religiously forbear to inquire into the 
manner." 

Had the Bomish maintainers of transubstantiation 
done the tame, they would not have determined and de- 
creed, and then have imposed, at an article ui' faith, ab- 
solutely necessary to salvation, a nmnner of presence, 
newly by them invented, under pain of the most direful 
curse, and there would have been, in the Church, le«s 
wrangling, and more peace and unity. 

A. C. T. 



AUTHORIZED STATEMENTS ON THE NATURE 

AND KIND OF PUNISHMENTS IN PURGA- 

TOKY. 

StB— I want to know if the following passage (airly 
represents tlie doctrine of the Boman Catholic Church 
about Purgatory ; and I hope you will give me an an- 
swer, or get it for me, in your paper, as I want particu- 
larly to know if it it correct : — 

" When life it fled with the latt light, ttill neither 
every evil nor all corporeal suffering departs from the 
wretched beings. It is inevitable, that many things that 
have, for a long time, cleaved to them, should have 
grown into them in a wonderful manner; therefore, 
they are grieved with torture, and suffer the punish- 
mentxif their former sint. Some are spread out, hung 
up to the winds : tlie stain of guilt is washed out of 
others in a deep whirlpool, or burned out with fire. 
Each suffers his proper expiation. At length we are 
conveyed into the spacious paradise, and a few of us 
possess the habitations of joy, when a long time hat 
taken out the stain that was contracted." 

I hope, sir, tliat you will be able to tell me whether 
this statement of Purgatory be correct, and authorized. 
Yours, &c., 

A Constant Reaver. 

We think the above passage g^vet a fair statement of 
the doctrine of Purgatory, at now commonly held by 
Roman Catholici. At the tame time, we are hound to 
tay, that the passage is not an authorised statement of 
the doctrine of the Church of Rome. 

We give here such statements as are authorized, in 
order that our readers may compare the two. The only 
really authorized statement we know of, as to the nafare of 
the sufferings in Purgatory, it in the Catecliism of the 
Council of Trent:—" Tiic fire of Purgatory, in which 
the souls of just men are cleansed by a temporary puii- 
iabmcnt. In order to be admittrd into their eternal 
country, into which nothing defiled entereth" — p. 59. 
Again — " Those who require to be freed from the ttaint 
of tin, or die indebted to the Divine justice, are purified 
in the fire of Purgatory'' — p. 61. 

T hese are authorized statements of what the Church 
of Rome believes about Purgatory. 

Now, on comparing the passage which " A Constant 
Reader" hat brought forward, it will be seen at once that 

it agrees exactly with these authorized statements 1st, 

as to the purpose for which souls are sent to Purgatory 
— viz., to have the stains of sin purged out; 3nd, as to 
the efficiency of torture in effecting that cleansing ; and 
3rd, that fire is employed to accomplish this object. 
They differ in this: that the passage produced by tbe 
reader speaks of other toitares being also employed for 
the same purpose, such as bleaching the souls in the 
winds, and steeping them in a whirlpool. The Council 
of Trent says nothing of these punishments ; but the 
difference it not irreconcileable, because the Catechism 
(Iocs not say that fire on/y is employed. We do not know 
of any authorized statement of the Church of Rome that 
other punishments are employed ; but we believe it is 
left at liberty for persons to believe that other punish- 
nientt are used. Thus, when tome of the Greek Church, 
at the Council of Florence, a.d., 1439, agreed for the first 
time to believe in Purgatory (which confession the 
Greek Church disavowed), they did it in these words — 
" The middle tort of souls were in a place of punishment ; 
but whether that were fire, or darkness and tempest, or 
tomctliing else, they would not contend." — Seas. 2j. 
This was accepted, and to the formal instrument of 
agreement was drawn up — " their souls are purged after 
death, with purgatorial punishments" — without saying 
exactly what punishments. There arc also many books, 
published by Roman Catholic authors of credit in their 
own church, which affirm that bleaching and steeping 
ore used in Purgatory. These may be found in tlie Spe- 
culum Exemplorum, printed atDouay, a.d., 1603. 

The passage which our Reader brings forward is, there- 
fore, quite agreeable, in the main, to the authorized state- 
ments of the Church of Rome ; and when it goes be- 
yond those authorized statements, in some lessar details, 
it is only what Roman Catholics are allowed by their 
church, and what we believe they commonly clo hold. 

But while we say this we are bound also to say, that 
that pasttge which the Reader quotes is not an autho- 
rized statement of the doctrine of the Church of Rome : 
for tliit reaaon, it is actually a statement of the doctrine 
of the heathen religion. In fact, that passage wat writ- 
ten by a heathen poet, Virgiliut Maro, {,Ma. vi. 735), 
before theUrthof Chritt, and of coorte before tbe Ca- 



tholic Church or the CatiiOlic religion were in exists 
ence. It it, therefore, a ttatement of the doctrines ef 
the heathen relitiion, and not of the Christian religion. 

It does certainly seem very strange that a statement 
made by a heathen, of the doctrines of the heathen reli- 
gion, tbe religion of false gods, should serve to exactly 
to express the doctrines of the Church of Rome now. 
How can this be accounted for? Cardinal Bellarmine 
tries to account for it by saying that Virgil learned thia 
much truth from the light of reason itself— De Pur- 
gat, lib. i., cap. 11, p. 612, Colon. But, then, it seemt 
strange that the light of reason should have taught thit 
heathen nothing of the true God, not even that God it 
one. And, besides thit, though the Church of Borne 
considers it quite true to believe now what Virgil wrote 
then, yet that Church considers it quite false for him 
to have believed a great part of it then .' For Virgil be- 
lieved not only that Purgatory was then in existence, 
but that the actual deliverance of souls from Purgatory 
was then actually taking place. The Church of Rome 
believes that Purgatory was then in existence, but holds, 
also, that there was no deliverance out of Purgatory until 
Christ descended tliere, " to liberate from suffering the 
holy and tbe just who were held in painful captivity.'' — 
Catechism of Treut, p. 60. It is clear, therefore, that 
Virgil was wrong in holding what he did at that time, 
though the Church of Rome thinks herself right in hold- 
ing the same doctrine now. 

We, therefore, do not see how the exact resemblance 
of the heathen religion and the religion of the Church of 
Rome, in thit doctrine, can be accounted for. Protet- 
tants say that this is a heathen doctrine, that the early 
Church rejected it as such, and that tbe Church of Rome, 
in later times, copied it (like other things, such as the 
use of incense in sacrifices, images in worship, &&), 
from the heathens. ' 

This would certainly account for the exact resem. 
blance between the two. If any other way of account- 
ing for it can be tuggetted, we will be ready to pub- 
lish it. 



ON LADY DAY AND GOOD FBIDAY. 

TO THE EDlToa Of TBE CATHOUC LATHAM. 

Sib — I have read, in the last number of the Catbouc 
Layman, the letter of Peter Brannigan, of Meath, on 
the observance of Good Friday and Lady Day, together 
with your remarks upon it. 

I have myself been very much surprised at finding 
that the 23th of March this year was, as yo»r correa- 
IKindcnt expresses it, **no day at all" among the Roman 
Catholics, as, although long since aa'are that it wat con- 
trary to the practice of the priettt of the Church of 
Rome to celebrate Mass on Good Friday, I conld 
scarcely believe it possible that it would be thought right 
to disregard so high a festival as Lady Day, merely be- 
cause it fell on the anniversary of the crucifixion. I 
tliought it was most likely that the same relaxation of 
discipline would be allowed, as in the cose of Christmas 
day falling on a Friday, in which case you are aware 
that no/ast is required. 

I find, however, that in the case under consideration 
a different expedient was had recourse to (at least in 
this county — Limerick) — viz., to celebrate Lady Day on 
the Monday week following, while the real fettival waa 
rigidly observed as a black fast. 

I am not able to give you any authority for tbe 
"strange rule' which forbids the priest to celebrate 
Mass on Good Friday, but I have long been aware that 
such a rule was in existence. I have, however, lately 
heard a t-ery itranye reason given for this rule. I have 
been told that it is because no priest is allowed to drink 
wine on that day. Now, sir, if this really be tbe reaton 
of the rule, I would ask soma uf vour Roman Catholic 
correspondents to inform me whether in the celebration 
of Mass, the priest drinks wint at all, at I have alwayt 
understood it to be the faith of the Church of IKome 
that, after the words of consecration (and it is then that 
Uie priest drinks of the chalice) there is a total changeOt 
the whole substance of the wine into the substance of the 
blood of the Lord Jems Christ, which change is called 
7raiisii6s(anlt'a(ion. 

If tliere be any truth in the doctrine of Trantubttan- 
tiation I should think that the priest may without any 
breach of his abstinence, partake of the contents of the 
chalice, and if it contain the very blood of Christ, I 
know of no day during the whole ecclesiastical year 
which seems so appropriate for a participation of i( at 
the anniversary of that day on which it flowed from the 
bleeding wounds of our crucified Redeemer. 
I am tir, faithfully yours, 
A. C. 

ON 1 CORINTHIANS XI. 24. 

TO TBE SDITOB OF THE CATBOLIC LAXMAN. 

Sib — Permit me to correct one or two inaccuraciee 
into wbich your correspondent '• Fontinm Petitor" has 
fallen. The view of Transubstantiation against whiob 
hecontendt, was not " put by Catholicus," but by you 
in the article on the Touchstone in your January nam- 
ber. Your wordt are — " If we uudentand theie words 
in their literal sense, it it the cap and not the wine in it 
which it changed into blood. " The tole object of my 



